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ABSTRACT

Mind has been among the most intriguing and complex cognitive fagalti ee a long tradition
of inquiries in the field of religion, philosophy, psychology, li i itive, science to
understand the nature, characteristics and functions of mind.

is addreSsed as ‘manas’,
and is kept under the category of internal sense orga jral organ to acquire
knowledge.

ature and working was undertaken in our country very seriously.
In Indian knowledge ition, from the Vedas to medieval Sanskrit literary works, there is a wide

description of the mag#fs tattva. In the Vedas, the wellness of mind has been prayed by Vedic
seers in the §ivasamkalpa stikta. In Upanishads, mind is said to be the main cause of bondage and

liberation.
Mana eva manusyanam karanambandhamoksayoh.
Bandhaya visyasaktam muktyai nirvisayam manah.*

! Brahmabindu Upanisad.2. p.687.
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In the Gtta that is an integral part of the epic Mahabharata, the swiftest velocity of mind
is described:
Cancalam hi manah Krsna pramathi balavaddyrdham.
Tasyaham nigraham manye vayoriva suduskaram.?

At the other place, the importance and potentiality of mind is narrated:
caksuh pasyati rilpani manasa tu na caksusa.
manasi vyakule caksuh pasyannapii na pasyati

tathendriyani sarvani pasyantityabhicaksate.’®

An anonymous Sanskrit text gives more comprehensive
mind:
Akarairingitairgatya cestaya bhasitena ca.
Netravaktavikaraisca grhyate antarangam manah.

Thus, it is quite apparent here t ind has been consllered as a very mysterious
organ since beginning. Its indispensabl@ role in life can b y the fact that the study of
mind has not only been the subject of p of Psychology, linguistics, cognitive
science and medical science.

In ancient India ig

ot regard mind (conscious and unconscious) as the highest psychic
function as is concei western philosophers. According to Indian approach, Atmanis the
highest psychic functiofl and the mind is mere an unconscious instrument of the arman.

A picture of the possible areas for the study of mind is given below*:

ZSrimadbhagavadgita. 6/34.
% Mahabharata, $antiparva, 12/299/16.
4 All the pictures in this paper are taken from internet.
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O

Psychology ¢~

Artificial |/
Intelligence

In western philosophy, all t 0 parts, mind and matter. Though, by
the ‘mind’ word they wan i i escartes tried to present a vivid picture of
the function of the mi

(Descartes’mind and body)

With a comparison to Western thought, in Indian philosophical thought, mind has not
been thought the ultimate element. It is kept between subtlest and proto elements. Mind is a
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mediator. We can say it a channel through which the permanent element self (atman) receives
the knowledge of external world. This is the main difference of mind in Indian and western thought.

In Indian philosophy, mind has never been an object of direct perception and its existence
and work always has been inferred.

A study of mind (manas) in the proposed context is as follows:

Mind in Nyaya Philosophy:
According to Nyaya system, mind (manas) is the sixt

direct perception, so
mind:
Remembrance;
Inference;

jn, pleasure, desire etc.

e objects in the absence of mind, as its only proximity ensures
i kepain, pleasure, desire, aversion etc. cannot be perceived
by sense faculties a icate towards the existence of a separate faculty which is termed ‘mind’, as
Gautama says: Yugapa anutpattih manaso lingam.® In the commentary of the same aphorism
Vatsyayana says: Yugagacca khalu ghrandadinam gandhadinam ca sannikarsesu satsu yugapat jiaanani

notpadyante tenanumiyate asti tattadindriyasamyogi sahakai nimittantaramavyapi.®

5 Nyayadarsana,1/1/6.
& Vatsyayana bhasya, 1/1/16.
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States or functions like sleep, dream, memory, speculation, and inference are beyond the preview
of the sense organs, so a separate organ has been identified to attend to these functions and this
organ is mind:

Annindriyanimittah smrtyadayah karanantaranimittah bhavitumarhanti.’

According to Gautama, mind is atomic and unitary. Jianayaugpadyadekam manah®.

It cannot be all pervasive or multiple in view of non-appearance of simultaneous cognition. The fact
that we have only one act of cognition at one point of time in spite of Jéving five organs of sense
suggests that the true organ of knowledge is unitary. If mind had | pervading (vibhu). It
could have simultaneous contact with all the sense and percepf

objects.

Na yugapadanekakriyopalabdheh.’

The apparent simultaneous perception is o
Just as the three wings of a fan appears to move at

ell and vision during eating of pastry
e velocity of the mind which causes the
organ of attention and attends to one

be stated that mind is not an indriya just because it is not counted
is an indriya, but it is separate from five senses, because of its

cognizer and mind m es between the soul and the senses as an instrument of the cognition.

" lhid.

8 Nyayadarsana, 3/2/60.
® Ibid.3/2/61.

10 1bid.3/2/62.
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As it is mentioned above that mind is eternal, not bhautika and not derived from
ahamkara and is located in the heart in close proximity with the soul which cognizes through
the mind.

As Kesava Misra says in Tarka-bhasa:
Sukhadyupalabdhisadhanamindrivam manah. Tacca anuparimanam hrdayantaravarti.**

Samethingismentionedby Annamb ha tta, as he sa yd in Tarkasamgraha:
Sukhdadyupalabdhisadhanamindriyam manah. aniyatatvadanantam

paramanurupam nityam ca.'?

Mind in Vaisesika Philosophy:
In the seven categories of Vaisesika  system, mi
‘dravya’ (substance) and counted as the last amofig the ninedravyas.

Prthivyapastejo vayurakasam kalo digatma mana Ndrav

It is considered dravya in view of its
separation, combination, devision, pre
are the attributes of the mind.

admits the atomicity and unicity of mind.
adyat caikam.®®

Mind is atomi Is atom is not physical like the atoms of material substances. It is unique
in the sense that it is in erable in number but still only one, such an atom inhabits one living body.
It’s beyond the perceptive capability of sense organs. As each sense organ can perceive only one
class of objects, Vaisesika holds that there should be another sense organ

! Tarkabhasa, prameyanirGipanam, indriyani.p.168
12 Tarkasamgraha,p.52.

18v.S. 1/1/5.

4 Pra. Bha., manaprakarana.p.57.

15 V.S. 3/2/3.
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different from the five that can perceive all classes of objects of the external world. Mind’s
existence is inferred from the fact of non-sensory internal perceptions as well.

Mind in Vaisesika is used in the widest sense as it is applied to all mental power means sensation,
perception, understanding, feeling, willing and higher intellectual functions. It infers to the whole of
inner organ of perception (antahkarana) the faculty or instrument through which the thoughts enter or
by which objects reach the soul. Itis different from the soul but closely | inkedto it, different from
the body, but resides in it; it is a sense organ’ still different from other

Mind associates with the soul at the time of death bound bygthe Adrs? te). The quickness
of movement of mind enables it to carry impressions quickly fr er, one after the

The going out of soul and mind from the body is calfed Apasarpana a trance of the soul and
mind into other body is called Upasarpana.
Apasarpananupasarpanamasztapltasamyogah aryan i1ya rstakarztam
Mind does not follow a liberated soul. M

impressions can be relieved if the stat

16

School, the living being consists of a s , and a body. The mindsand souls

i quitous, pluralistic but minds are atomic.
Each soul in its mundane exi s i i hich acts as its instrument of knowledge,
feeling and action. The 1

Senses.

Here, a vivi re has D€ re;ented as an effort to show the functions of mind:

//4 ]

NCC

Outside world Inside the brain Conscious percep!

16v.S. 5/2/17.
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ARTIFICIAL INTELLIGENCE

“Artificial Intelligece is the study of mental faculties through the use of computational models”.
This definition of Al is given by Eugene Charniac and Drew Mcdermott. The definition shows that
artificial intelligence is the area where the study of mind or mental faculties is possible and being
done.

Al can be referred to intelligence as exhibited by an artifiga

According to an internet source, research i
automate tasks requiring intelligent behavior. Exa
atufal language, speech and
ering discipline, focused on
applications, strategy games

O recreate within a machine, if it were possible at all.
gre than the aggregated functions of the brain, then it will be

philosophy accept this thought in one accord. Mind in non- corporeal that’s why it and its attributes
are inferable due to its function. This is the reason that we don’t find the debate overthe structure
of mind in Indian philosophy.

In Tantra Vidya, we find some clue when they talk about the tricks to have control over
mind but that also is not very clear. For example, in Kundalini Jagarana Sadhana, that causes
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infinite power in devotee, it is mentioned there that there are six cycles or chakra in human’s
spinal cord. These are:

. Miladhara Cakra (Sacro- Coccygeal Plexus),

. Svadhisthana Cakra (Sacral Plexus),

. Manipur Cakra (Epigastric Plexus)

. Anahata Cakra (Cardiac Plexus),

. Visuddha Cakra (Carotid Plexus),

. Ajia Cakra (Medula Plexus).

ing control over his

lack of the description of the structure of minghor m
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